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Parashat Shoftim begins with Moses commanding ¢ople of Israel to appoint judges (i.e.,
shoftim) and officers in all the cities allotted to thiébé&s, so that justice would be enforced
throughout the promised land. These judges webe @bove reproach, neither showing
partiality nor accepting bribes on behalf of thealtley: “Justice, justice shall you pursue, that
you may live and possess the land the Lord your i&gd/ing you.” In practical terms this
meant that every town in Israel was to have its amncourt with a police force to enforce the
decision of the appointed judges.

Idol worshippers were to be punished by stoning aloy conviction must be established on the
testimony of two or more witnesses (not merely omég courts were invested with the
authority to interpret and decide all matters ofafolaw, but if a local court found a case too
difficult to decide, it was to be referred to atmeg authority (i.e., the court of the priests & th
Sanctuary) whose decision was considered final.

Moses foresaw that a time would come when the peeplld desire a king to rule over them,

as did other nations. When this occurred, the Wag to be an Israelite chosen by the LORD.
The king was forbidden to amass many horses, maiatharem, or accumulate great wealth. He
was to write his own personal copy of the Torahswgservised by the priests, so that he would
be God-fearing and Torah observant during his @méign. In this connection, Moses foretold of
the coming Messiah as the true and rightful Kindsodel.

Various other laws were to be enforced. The peagl® to set aside tithes for the sustenance of
the priests and Levites who were given specialaesipilities as God’s ministers. No form of
divination or sorcery was to be used to determind’&will, and all false prophets and occult
practitioners were to be executed. Three CitieRaftige were to be established for those accused
of manslaughter to make their defense in a coantvd_regarding property boundaries and the role
of witnesses in legal proceedings were given. biitaxh, various rules of war were stated,
including offering terms of peace to an enemy befobattle began and the prohibition against
wanton destruction of something of value when sitiere besieged. The portion concludes with
a procedure to be followed when someone discoveeradrder victim in a field, but the identity

of the victim was unknown. In such a case, resmlitgifor the murder rested with the city
nearest to the scene of the crime. In an atonecasemony, the leaders of the city were required
to slaughter a young heifer, wash their handsemptinest’s presence, and pray for forgiveness.
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Parashah Questions

1. What does the worghoftim(zws) mean (Deut. 16:18)2
2. What does the woshoterim(zziw) mean (Deut. 16:18)?

3. Who first suggested the idea of a judicial syste Moses?

4.  Why did God want to appoint judges and officareughout
all the cities of the land? (Deut. 16:18)?

5.  Who was responsible for appointing judges (D&6it18)?°

6. How were judges to judge the people (Deut. 16 £8

7. What three characteristics must a judge pogBess. 16:19)7

8.  Why are bribes considered a grave offence inersof justice (Deut. 16:19§?

9.  Why is the word “justice” repeated in Deut. IB(&edek, tzedek tirdyf®

Shoftimmeans “judges” or “magistrates,” the plural forfrshofet Generally, judges were esteemed Levites (or
Torah sages) who were entrusted to discern angpieteGod’s law and settle disputes for the people.

Shoterimoriginally referred to “overseers” or “officers” lagypt (Exod. 5:6,10; 14-19). During the yearshe
desert, the word was applied to the seventy elofeirael who shared the weight of governance Witdses (Num
11:16, Deut 1:15). Later, they became associatéumilitary, religious, and civil officers who enfied the law.

3 Moses' father in law, Jethro (Exod. 18:14-26).

The welfare of the theocratic state required @ad’s law was upheld and transgressors were peahisthe sages
believed that the fortunes of Israel depended dperehavior of its judges. They interpret the apgrerse of the
book of Ruth, “... in the days when judges rulsldefot ha-shoftijnthere was a famine in the land” (Ruth 1:1) to
mean that the judges wdaleemselvegudged, and this is why the famine was decreedhtpe land. “If the
foundations are destroyed, what can the righteo@$ Psalm 11:3).

The people themselves selected qualified meerigeesas judges based on their godly characterrasidabilities as
Torah sages. Later this became a function of “skatik or ordination from judicial ruling bodies. Themmandment
to appoint judges and officéitten lekha “for you” (Deut. 16:18) implies that no judgesaificers were to be
regarded as “above the law” but rather were totianas agents of God to deliver the oppressed frenoppressor.

Mishpat tzedeKThey were to judge with “righteous judgment,” titaccording to the principles tfedakah
(righteousness). They were to model themselves tifée"'men of valor” Moses chose to be the eldéisrael. The
term mishpat tzedek implies that a verdict will b&nboth parties involved: the wronged party vaid given
restitution, while the guilty party will be givemapportunity to repent.

They must not be unfair; they must not show phtyi and they must not take bribes. This impliefscourse, that
they revered God and loved the truth.

A bribe is an attempt to persuade someone tagjutlgne’s favor, and this will pervert the cau$¢éhe righteous. The
sin of accepting a bribe will actually damage thege’s vision!

The repetition of the word signifies that one tqussue justice using just means, certainly naiuttgh deceptive or
underhand methods (e.g., entrapment). We must @uigiiteousness righteously and never use a formibfor a
supposed good (e.g., torture to obtain informaitiowar, etc.)
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10. What was the goal of the law for the people3Wkegal code?

11. Whydid God prohibit trees from being planted nearatiar (Deut. 16:21)%

12. Were “sacred pillars” always forbidden to teaish people? (Deut. 16:22)%

13. Why is the law against offering a blemishedifiae mentioned in connection
with the appointment of judges (Deut. 17:1?

14. What was the penalty for engaging in persatahtry (Deut. 17:2-7)%

15. Is astrology a form of idolatry (Deut. 17:3}?

16. Why was the testimony of a single witness ifisigiht to establish the truth about
a legal matter (Deut. 17:6§2

17. Why did the responsibility of beginning an exisan fall to the accusing
witnesses (Deut. 17:7)?

18. What was the penalty fedim zommemirtfalse witnesses)*?

10

11

12

13

14

15

16

17

18

Speaking of the Torah, “her ways are ways ofgdetess, and all her paths are peace” (Prov..3fh@&)goal of the
law is the administration of justice, which is atetof peace. Without the law, there would be danaand
destruction. Life would be “short, nasty, and kshif The law functions asrastraintupon the evil inclinations of
depraved human beings (see Paul’s statementsiim.1179-11; Rom. 5:20, and Gal. 3:19).

First, trees were planted in and around pagaplessnand God wanted no association to be madethéte customs.
Second, trees were planted simply to make pagameshmore attractive, and the juxtaposition of tiexmandment
with the qualities required of judges (of the pomis verse) is taken as a warning to not appoirggadased on their
external characteristics (such as good looks, stata.).

No. Before the Torah was given to Israel, Jacebted amatzeval(pillar) at Bet-El after his dream (Gen. 28:18)da
later Moses set up twelve pillars for the twehibds at Sinai (Exod. 24:4). The practice was fatbidafter the sin of
the Golden Calf. Note that the sages associataaed pillar” with a sinful judge — something Gaatds.

A blemished sacrifice is thought to represeng¢i@dtive judge, which is an abomination beforeltddkD. Even if an
animal with a defect is worth a great deal of moriieig forbidden to be sacrificed, whereas an ahitinat is
inexpensive but defect-free is acceptable for ttae.d.ikewise, a wealthy judge who is unqualifischot acceptable.
A person proven guilty of engaging in personalatry (based on the testimony of two (or morenedises) was to be
publicly stoned to death. The accusing witnesses vwexjuired to be the ones who began the exectlitenffender.
Note that some of the sages say that the persaridshe stoned at the place where the idolatry veasnsitted (“out
to your gates”) to demonstrate how the idol wouwdtlsave him from execution.

Yes. God “never commanded” the sun, moon, ortetdatons to function other than to mark times aedsons for
the acceptable worship of Him.

To warn us against judging a person based oorostantial evidence. The testimony of (at least) witnesses was
required, both of whom were required to indepergiaastify and to be separately cross-examinedafoonviction

to be made.

To remind them that while it is easy to accusaexane, their involvement in the case would notwitl their mere
testimony. Knowing that they would be required fiest cast a stone” should make them extremelyfobwath their
testimony and their accusations.

They are to be punished by receiving the veryesee that their victim was to receive (see alsotDE9:16-19). Note
that a conspiracy to perjure must be proven fohédalse witness before this sentence can be given.
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19. What is a bet din*?

20. If a case proved too difficult for a local cowrhat was required (Deut. 17:8f?

21. What does the word “sanhedrin®{mc) mean?!

22. What was the Sanhedrin Ketanh?

23. What was the Sanhedrin Gedolah (Great Sanh&dtin

24. s a court with just one judge valitf?

25. When were courts required to be in sessfon?

26. Why is appointing an unqualified judge tantamtdo erecting an idol?

27. What is semikhatf?

19 A bet din is a religious court (“house of judgrtithat consisted of three judges selected byeatgr sanhedrin
(three were required to resolve a stalemate bettweewerdicts). Every town with a population ofdeban 120
required a bet din, however, if the town did noténgualified judges, a court is forbidden there easkes must be
immediately escalated. The general requirementmémnbers of a Bet Din are given in Deut. 1:13 ardd=18:21.

The case was to be escalated to a higher caatdd at the Sanctuary (i.e., the Sanhedrin).
The word sanhedrin means “sitting together” aafdns to any assembly of judges.

This refers to an assembly of 23 judges appoiimedery city having 120 men (or more) in the laridsrael. This
assembly became known as the Sanhd¢ebanah(small sanhedrin) in relation to the Sanhe@adolah(great
sanhedrin) that convened at the Tabernacle/Ter@Blgudges were required based on the definitica of
“community” (edah) as consisting of 10 people (N1#.27). In cases determining the status of somedmefled to
a city of refuge, one “edah” was required to arfpreguilt, while another was required to arguedoquittal, which
makes 20 judges. However, in capital cases, a magfrtwo is required (a majority of one is insigfént), so that
required 22 judges. Finally, to avoid the posdipitif a stalemate, an extra judge was neededgtd gitotal of 23
judges for a valid Sanhedrin Ketanah. In additterm scribes were required to independently recbedcburt’s
proceedings. Only men of wisdom and understandieiggwhosen to be members of the sanhedrin ketanah.

The Sanhedrin Gedolah was comprised of 71 juftm@sesponding to the 70 elders who helped Mosdggihe
people) who convened at the Tabernacle (Templdgtade the most important or difficult cases (NWi16). This
was the “Supreme Court” of Israel. The head of3hahedrin Gedolah was the Nasi, or “president,” sgrwed the
role of Moses. Of the 70 judges, the most qualified chosen to serve as the Nasi’s assistantdoalldBet Din
(“father of the court”). The 69 other judges (thests of 23) were seated in order of age, the gldigies sitting
closer to the center of the chamber where the plasided. Seats were arranged in the shape otaodhat
everyone could see one another as cases wereshsciMost of the Great Sanhedrin were composedestp and
Levites who served at the Sanctuary and were givienity over other Israelites (see Deut. 17:9puhh after the
Macabees, the Pharisees assumed more control bigtheourt.

Technically yes, since Lev. 19:15 states thatam@uto “judge your neighbor fairly,” though in ggal a court with
just one judge was considered untrustworthy.

After morning prayer (sunrise) until early afteom. Cases were never to be heard at night, basBeat. 21:5 which
states priests were “judge lawsuits and plaguesspdiich required the light of day for examinati@rev. 13:14).
Court sessions were never held during the Sablath bolidays.

Based on the juxtaposition of the commandmentmegt up an idolatrous post with the qualificatidor appointing
judges (Deut. 16:21-22), the sages said that apipgian unqualified judge was like erecting an idol
“Ordination,” originally symbolized by the layiran of hands, but later granted through an offidedignation by a
judicial court — approved by the Great Sanhedthrat someone was authorized to function as a jofiigrael.

20
21
22

23

24

25

26

27
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28.

What were some of the responsibilities of theaBSanhedrin®?

29. Why did God originally command a Great Sanhe(beut. 17:10-11)%

30. What is a “zaken mamre” (Deut. 17:12-1%)?

31. When did the Great Sanhedrin lose its authewipflict capital punishment?

32. Why was Yeshua's “trial” before the Sanhediizgal?>?

33. When was the Great Sanhedrin abolisi&d?

34. After the Great Sanhedrin was abolished, how Jeavish law determined when a
dispute arose among the sag¥s?

35. Was Israel commanded to set a king over thest([17:14-15)%°

28

29

30

31

32

33

34

35

They were responsible for appointing the Kohedd@béHigh Priest) and for the establishment ofldsser courts of
23 members. Later they were responsible for valigahe appointment of a king of Israel. In crininzatters they
decided cases of a city given over to idolatry,stadus of false prophets, “rebellious elders” é&aknamre), the guilt
or innocence of unfaithful spouses (sotah), andgedings in connection with the discovery of a serfNo non-
mandatory wars could be waged without their audadion. In religious matters they settled dispuatiestual and
decided the time of the festivals through the @dfiproclamation of the “new moon.”

To settle matters of case law and to avoid tleecy of “multiple Torahs,” God permitted the higburt to be the
final word regarding a particular judgment.

During the Second Temple period, the Great Saith@ds regarded as the final authority on Jewasthdnd any
scholar who went against its decisions was puttdtdas aaken mamré‘rebellious elder”). Note that the zaken
mamre did not incur the death penalty unless heblead previously ordained by the Great Sanhedimdeiath was
to be publicly executed and was intended to funcéi® a warning not to rebel against the suprems.cou

Around 30 AD the Imperial Roman government exadilegal hegemony over the region of Palestineair@pital
cases were required to be submitted to the Ronwaopsul for adjudication.

(1) He was arrested illegally; (2) He was exardibg Annas in a secret night proceeding; (3) tlokciment against
Him was false; (4) the Sanhedrin court illegallychi¢s trial before sunrise; (5) the Sanhedringdly convened to try
a capital offense on a day before an annual Sapaath(6) the trial concluded in one day; (7) Heswharged on the
basis of invalid testimony (false witnesses); (&) Wwhs convicted of blasphemy based on his owmiesty, though
this was legally insufficient; (9) He was not alleevto defend his statement that He was the Med$ialgon of God;
(10) the High Priest tore his clothes to prejuditepeers, though the Torah forbids this (Lev. Y0a6d (11) the
initial charge of blasphemy was illegitimately sstied to that of sedition against Rome.

After the Temple was destroyed in AD 70, so wiesGreat Sanhedrin. A Sanhedrin in Yavneh took meeny of its
functions, under the authority of Rabban Gamligle Tabbis in the Sanhedrin served as judges aradtt@iti students
who came to learn their oral traditions and Pharédacriptural interpretations. From Yavneh, tla&edrin moved
to different cities in the Galilee, eventually emgliup in Tiberias. Various smaller Sanhedrins exish the Diaspora
until the abolishment of the rabbinic patriarchateund 425 A.D.

First, disputes were catalogued in the oral timus (Talmud). Later, a general principle was digwed that in cases
involving Biblical ordinances, the ruling of theister disputant was to be accepted, but in mategarding
Rabbinical law, the more lenient ruling was to beepted....

Yes, as Moses is speakipgpheticallyin this matter, as the LORD certainly did not wisnael to copy the pagan
customs of the nations. The sages identify threencandments for life in the land: 1) the appointnrd king; 2)
the destruction of Amalek (1 Sam. 15:1-3, and 8y the building of the Temple (2 Sam. 7:1).
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36. What qualifications were required of a kingsel (Deut. 17:15-20)%
37. What special duty was given to the king regagdhe Torah (Deut. 17:18-19§?
38. What quality of heart must mark a true kindsoéel (Deut. 17:20)%
39. If God commanded a king for Israel, why wasarAgry when the people asked for
a king during the days of Samuel the prophet (1.%8am)?*
40. Who first prophesied that Israel would havérg KGen. 49:10)%°
41. Why did King Solomon'’s heart go astrdy?
42. Ultimately, who is Israel’s king (Isa. 33:22§?
43. How were the Levites to make their living inalsl (Deut. 18:1-5)%°

44. Did all the Levites serve at the Sanctuarymél (Deut. 18:6-8)%

36

37

38

39

40

41

42

43
44

The king must be a man chosen by God (1 Sam),1d:dewish ancestry (not a foreigner or a conyartd
confirmed (anointed) by a true prophet. He mustseetk to strengthen his throne through alliancéls pagan
nations (such as Egypt) nor rely on instrumentsarfare (horses, chariots, etc.). He must not maey wives (“lest
his heart go astray”) nor seek to amass great lwedaé shall be a Torah scholar who is careful teeole the will of
God and to walk in genuine humility before the dedp whom he shall serve (he must personally veritepy of the
Torah in front of the priests). He will have theahteof a shepherd for his people, being just airdafed full of mercy.

During his reign, the king was to write for hirtfseletter-perfect copy of the Toramishneh ha-Torghunder the
direct supervision of the Levitical priests_j@tl =pbly ol *;_;br;). The scroll was to always be with him and thegkin
was to read and study it every day of his life. $ages say that when King David wrote, “I havetlset ORD
always before me; because He is at my right haslall not be moved” (Psalm 16:8), he was refertinthe scroll
of Torah which he kept tied to his arm.

A king without reverence before the LORD and thuenility is a usurper who will ultimately suff&aretjudgment
from heaven: “Those who honor me | will honor, dndse who despise me shall be cursed” (1 Sam. 2:30)

Though the people were permitted to have a lasghe time of the judges attests: “In those dageetwas no king in
Israel, but every man did what was right in his aayes” (Judges 17:6), Israel's sin was in demandiking to
“judge them,” which was an affront to the office®imuel, who had been Israel’s judge. God, howewkr Samuel
that the people (at that time) were really rejegtiim, attempting to distance themselves from tod&RD.

Jacob prophesied that from the line of Judah @voame the Messiah, the true regent of Israel. ISagl therefore
understood that his reign was temporary, untilscdedant of Judah would assume the throne.

Because he had taken so many wives and concudngesought aggrandizement through amassing wdddthsages
say that Solomon'’s reign was a parable of sorteaoh that it is dangerous to explain the reatmmgdivine
prohibitions. Solomon regarded himself as wisentbthers and therefore not subject to the samadails less
intelligent men, though his later end proved hinomg in his assumption.

Isaiah 33:22 — “For the LORD is our judge; theRDis our lawgiver; the LORD is our king; he wilwe us.”
Yeshua is the true Judge, Lawgiver, and King ofléwish people (and indeed, the whole world).

They were supported by the tithes of the pedpdeh received dues, even if he had a personaliiahee (18:8).

No, they resided in “Levitical cities” spreaddhghout the nation and served as Torah scholargudgés. Both the
priests and Levites served the Sanctuary on amgthasis, though on festivals, they all serveatogr. King David
later established 24 “watches” (mishmarim) or “wigakivisions” of service at the Temple (2 Chronl4). Each

mishmar was itself divided into six groups calletei avot(“*head of families”) so that a different family wiol serve
on each day of the week (on Shabbat, all the mishmaould serve together).
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45. When Israel entered the land, were they fodmndd learn about the abhorrent
customs of the seven Canaanite nations (Deut. 28*9)

46. What horrifying practice was associated witholsth” worship (Deut. 18:10)%
A7. What connection is there between Gehenna anecdki®'’
48. What iskesem(zep), or “divination” (Deut. 18:10)%°

49. What is a “soothsayer” (Deut. 18:145?

50. What is an “enchanter” (Deut. 18:16§?

51. What iskeshefqyz), or “sorcery” (Deut. 18:10)%
52. What is a “charmer” (Deut. 18:11/?
53. What is a “medium,” a “wizard,” and a “necromari (Deut. 18:11)%°

54. How does God describe all these occultic prast{Deut. 18:12)%

45

46

47

48

49

50

51

52

53

54

They were permitted to learn about them in thessef being able to judge that they were conti@athe law of God,
though they were forbidden to imitate or practiog af these practices.

Molech (“king”) was an ancient Phoenician god s#dadol was heated with fire so that a child cdagdburned to
death as a sacrificial offering in its outstretclaeohs. To drown out the screams of the childremydrwere beaten
loudly as the idolaters loudly chanted.

Jewish tradition states that there was a tengpMdlech once located south of Jerusalem, situatadlace called
Gei Hinnom, the “valley [of the son] of Hinnom” (s@med because of the crie®henj of the murdered children).
The fires of the valley of Hinnom are identifiedapicture of the fires of hell because of thisriime association
(Jer. 7:31). Later this valley was converted t@ebgge dump where filth, refuse, and dead animais Wwurned. It
was during the Second Temple period that “Gehefytalve) became identified with a place of torment (irell).
Divination is an attempt to gain insight into @egtion or situation by way of an occultic ritualach as gazing at an
object until a person enters a trance-like statepaatends to foretell the future.

The Hebrew word for a “fortune teller” comes froine verb to make cloudyy) — i.e., to obscure the truth for
deceptive ends or purposes. This term includesth® seek for signs or “omens.”

The Hebrew word for an “enchanter’riachashim), the same word used to describe the serpeneigdtden. It is
therefore associated with witchcraft and the cgatii‘spells” or uttering chants to influence thpérg world.

The word refers to the practice of “wizards” cagitians who are steeped in the occult. The phavhtie exodus
had those who practiced this variety of the ocanibng his advisers (Exod. 7:11). The prophet Malsaw the end
of these sorcerers to be terrible judgment (M&l).3:

A “charmer” fan 92, “binder of binders”) refers to one who can chamakes, scorpions, etc., into obeying one’s
commands. Snake-handlers are therefore considezatbars of the occult.

A medium is one who “asks questions of a sp{gtk x%) by means of a skin bottle (ov) used in occultais. A
wizard ()7) is someone possessed by a “familiar spirit,” am&cromancer is one who seeks to communicate with
the dead (1 Sam. 28:6-7).

They are calletb’evot (nayin), “abominations,” something detested and uttezjgated by the LORD. These
practices defiled the land and caused the seveaddie nations to be driven out.
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55. Instead of relying on the occult, how werepkeple to hear the voice of God and
discern the way to walk (Deut. 18:13-157?

56. What was unusual about Moses as a propheedf@RD (Num. 12:6-8)%
57. How is Yeshua the prophet like Moses (Deutl3®°’
58. What was the test of a false prophet, and whatto be his fate (Deut. 18:20-22§?

59. What protection did someone waeccidentallykilled another have under the
Jewish legal systent?

60. How many “cities of refuge” were given to thevites, and where were they
located ?°

61. If the Sanhedrin in a city of refuge determitieat a man murdered his brother in
malice, what was to be done (Deut. 19:12-F3)?

62. What was to be done to a “corrupt witness” friad (Deut. 19:16-19)%

63. Is it ever permissible to be fearful in ba#tgminst God’s enemies (Deut. 20:1j?

> The people were to be “wholehearted” before 4D and trust only in the Hebrew prophets choseGbg to

reveal his will. The voice of the prophets werdéoascribed the same status as that given to Mibsesyh of course
the prophet must demonstrate that he (or shejleeih a true prophet of the LORD.

To ordinary prophets, God sometimes makes hinksglfvn by visions or dreams, but Moses spoke to ‘@G to
face,” as a man speaks to his friend - withoututbe of metaphors or analogies that must be intexghie.g., the
ladder of Jacob, the Chariot of Ezekiel, etc.).

Like Moses, Yeshua was a Jew, a Leader, a Propl@iwgiver, a Savior, a Teacher, a Priest, anirfied One, a
Mediator between God and man — who spoke to Gamk‘fa face” and revealed the words of God -- akel Moses,
He offered himself to die for the sins of the peopl

A prophet who claims to speak on behalf of theRIBDsomething that God did not command him to szl be
put to death. The test of the prophet is thishéf prophet predicts something in God’s Name angbtbdiction does
not come to pass, then the message was not spgkead

He was given the opportunity to flee to a “cifyrefuge” and make his case before a Sanhedrim&btaomposed of
members Levite judges. If he was cleared of a éafgnurder, he was allowed to dwell there undemttotection of
law until the time of the death of the High Prieghen he could return home without fear of retiifutfrom the

avenger of blood (i.e., next of kin who sought vegmce for the death). If he was guilty of murderwas executed.

Six, with three located east of the Jordan anektiocatecquidistantlywithin the land of Canaan (Deut. 19:3-7).
Later, however, additional cities of refuge woulldrlded after the land was settled and enlargewt.(D@:10-11).

The elders were to deliver him to the blood aeer{go’el dam) to be put to death before his eyes.

If a witness accuses someone of wrongdoing aisddigtermined that his testimony is based on malie is to be
punished by receiving the very sentence that lsisrviwas to receive: “life for life, eye for ey@ath for tooth, hand
for hand, foot for foot.” This was meant to be dedeent against those who would perjure themselvesurt.

No. You must display courage (faith), put yowrstrin God and his purposes, and overcome anyfadafeat. One
who is afraid is regarded as one who has forgdbed. See the Haftarah: Isaiah 51:12-13. Put omwtiwe armor of
God (Eph. 6:11-13), the “armor of light” (Rom. 13)1and fight the good fight of faith, “by truthfapeech, and the
power of God; with the weapons of righteousnesstferright hand and for the left...” (2 Cor 6:7ha®e in suffering
as a good soldier of the Messiah, Yeshua (2 TiB). 2:
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64. What was the priest required to do before I®agaged in battle (Deut. 20:2-4f?
65. What promise did God give the armies of Is(Belut. 20:4)%°
66. When was a soldier exempt from engaging idé@iteut. 20:5-8)%°

67. How was Israel to fight nations in baither thanthe seven Canaanite nations
that had infiltrated the promised land (Deut. 2618)? ®’

68. When Israel besieged a city, what was requiBeit. 20:19-20)%°

69. What happens if someone discovers a murdenvinta field, but the identity of
the victim is unknown (Deut. 21:1-95%

70. When does the Heavenly Court judge quickfy?
71. What commandment helps you sleep befter?

72. How are we to always judge others (Lev. 19:15)?

6 Before the start of any war, the Levites weredmmission a “war priest” to address the soldiefste the battle

began. The war priest was to be anointed with &neesoil used to anoint the High Priest. The priestld recite the
Shema (“Hear, O Israel..”) and encourage the troopait away any fear of the enemy.

% The LORD would go with them, fight for them, agigte them the victory.

% In two cases: 1) when he was otherwise obligatgerform some unfulfilled mitzvah (e.g., redeegninstfruits of a
crop), and/or 2) if he was in fear of divine retriion for sins he had committed. Note that the epteans applied
only in cases of “optional” (i.e., political) wansot for wars that were commanded by the LORD (&vgrs against
Amalek and the other Canaanite nations for comtitthe land, wars of defense for the entire natéa,).

They were to first offer them terms of peacefurender (with the option of voluntary self-exilapd if these terms
were accepted, the nation either was free to ldevéerritory or to become politically subservigmisrael. Only if
the terms of peace were rejected was Israel redjtorannihilate the entire population of the besdkgities. In the
case of the seven Canaanite nations, howeveryms t&f peace were to be offered, and Israel wastioely destroy
all traces of their culture, cities, and property.

First they were to leave an escape route sathabf the city’s inhabitants might flee. Secord &rmy was
forbidden to destroy any thing useful unnecessasiligh as fruit trees. This principle became knawdewish
environmental ethics dml taschit— “do not needlessly destroy.” It is bal tascfdt,example, to leave a light on that
serves no purpose or to neglect to repair a leakget.

In the case of an unsolved murder, a specialr{toglah Arufah) was to be performed that woulthatfor any guilt
incurred through negligence that might have coatet to the death. Since bloodshed must be atongdased on
Num. 35:33, “the land can have no expiation forbished upon it, except by the blood of him whalsti§, the
blood of a heifer was substituted instead. First,griests will measure the closest town to thedewuscene, and then
the elders of that town were required to take &héhat had never been yoked and break its neskiba stream of
running water in a rugged area which had never tided or sown. The elders will then wash theintia over the
heifer and declare their innocence through a slipeclaration. The priests then would offer a @ray absolution
for the murder and thereby cleanse the land ofl#fifement of the bloodshed.

If the courts of this world mete out justice @atly, the Heavenly Court does not have to takeacHowever, if the
courts themselves are unjust, then God eventualllypring judgment upon the land.

Bittachon-— trusting in God’s mercy and love will help yoe imore relaxed and to sleep better. This impliasle
should never go to sleep angry, or in a shameditit sthere we question God’s grace for our lives.

We are to judge othebstzedek, 'with righteousness.” This means granting the fienéthe doubt and using the
“good eye” when attempting to interpret the actiohsther people.

67
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Discussion Topics

1.

For Next Week:

The apostle Paul warned of false teachers whinatkto be “teachers of the law,”
though they were ignorant of the law’s purpose. [Blweis good, Paul said, if one uses it
“lawfully,” by which he meant that it must be ungtrod as a restraining influence and a
deterrent for evil behavior. It was establishe@uaish evil doers and to protect society
(2 Tim. 1:9-10). In another place Paul stated thatlaw was “set forth” to reveal the
nature of sin (Gal. 3:19; Rom. 3:20) and to funt@s a “ministry of condemnation” (2
Cor. 3:7)until the Messiah would come. It was a “schoolmasterdmh¢o lead us to the
Messiah and His Kingdom rule (Gal. 3:23-26). Inrshihe law reveals oureedfor a
Savior, which is the heart of the Gospel messagdf.ifThe law is powerless to change
the human heart, and therefore we need the miohdpiritual rebirth to please God.
Since the power of the gospel sets us free frontlsam the law’s purpose (as a punitive
code for sin) has been fulfilled. We are now gieemew nature and a God-given power
to walk in love and thereby we fulfill (and tranadg the law and its requirements. We
are no longer slaves, but children of GD@scuss...

Paul’'s view of the law sometimes seems overhpsstic since he overlooks the positive
aspect of the law as an expression of God’s graderstead regards it as a punitive
device intended to reveal and condemn our sin. iWowd Paul understand, for
example, the Shema, the central commandment dfdreh to love the Lord with all our
heart, soul, and strength, as part of the “minisfrgondemnation”? Discuss what you
think Paul meant by the idea of law as contrastitd tlve idea of grace...

It is the Holy Spirit that gives us life and wheathes the true and inner meaning of
Torah into our hearts. “If you are led by the Spiyou are not under the law” (Gal.
5:18). That is, you are no longer to be constraimedither legalisnor lawlessness,
since “where the Spirit of the Lord is, there isveo’ to please God. The Spirit sets us
free from the seduction tiothlegalism and debauchery (Gal. 3:1-2; Eph. 5:1&)ew
we are led by the Spirit, we rely upon God'’s prmngto walk in a way that pleases Him.
On the other hand, when we rely on the “flesh,”are operating under the principle of
our own (in)ability to please God, which invarialidads to pride (legalism) or
profligacy (anti-legalism) - and sometimes to bdtherefore we see that role of the
“law” is often connected with the “flesh,” but thele of the Spirit is connected with life
and power. Discuss the role of the Holy Spirit auywalk with God...

Read Parash#ti Teitzei (Deut. 21:10-25:19)
Read the Haftarah (Isaiah 54:1-10)
Read the New Testament (Matt. 5:27-30; 1 Cor. 5:1-5
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